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Introduction

Scholars estimate that as many as thirty distinct Jewish languages have come
to existence since the rise of the Jewish people in ancient {imcs. Ap ex-
haustive inventory of languages having Jewish correfates would have to in-
i tlude: Canaanite, Aramaic, Arabic, and probably Amharic, Geez, Tigrifia and
Berber in the Semito-Hamitic language family; Persian, Bukharan or Tujiki
I_ﬂd Tat in the Iranian branch of the Indo-European family; Htalian, Spaiush,
{French, Provencal and perhaps Portuguese, Aragonese, Catalan, Gascon and
Teonese in its Romance branch; and Genman, Greek, Czech, and possibly
arathi and Breton in olher branches of that family; Krimchak and the
wrkic languages of the Karaites in the Altaic family; Georgian in the Cau-

, originally executed and illuminated in 1738, which provides seder instructions in both

Grace after the meal is given in separate Ashkenazi and Sephardi versions Yiddish and Judezmo are printed in

raditional scripts, Rashi script for fudezmo and Ashkenazic mashait for Yiddish, The Hebrew text itse

ﬂr : ﬂ, HE ﬁ cagian family; and perhaps even Basque (cf. Birnbaum, 1944; 1951; 19774,
' :&E“\_ 6 i'_‘? & ; ) ax Weinreich, 1973 1: 48-183; Gold, 1974). Of these languages, it can safely
. ) £ i . f ]?{‘: rif‘ ¢said that the Jewish varieties of French, Porluguese, Aragonese, Catalun,
r‘— o E ;: & T i\ LE i £ E’ r? Gascon, Leonese, Czech, Breton and Basque are no longer extant, having
: ?m %L = ?.'j:" A it T ERBRR isappeared in the Middie Ages; with the exceptions of Hebrew, Yiddish
1?: E* 8 A ﬁ 3:?‘“‘ f-: _-l;'; ? = 8 !L H ,}\-_:_.‘: & i and possibly Judezmo and @ few others, the remaining languages now [lace
Ci o H gk i pEa bl s Efiextinction.
Lnhifk G ELRh hopRERl 543
%_’;‘ :ﬂ: ¢__'r="_ A E - — * :,—:_j:-‘ 23 ;Z: E :ﬁ«'; s0 2 3 he present paper is based on research dune while I was a Fellow of (he Max Weinreich
5 [ - nan = A © Er:l T 1 Center for Advanced Jewish Studies of the YIVO institute for Jewish Research, and a
T i : g g’ IE; - %Fx 2 L5 !Lr % ;:‘ Dissertation Fellow of the Nutional Foundation for Jewish Culture. An eariler, niuch
i r:r_}:__lﬁ Ed\ :‘,—:; = h © =2 :‘\ ':T 'é g b;idgcd version was delivered at the Conference on Research in Yiddish Language and
; FEN = }_MR i E- :,;-."‘\ M = 15 = & _L'iterature‘ Oxford, 6-9 August 1679, 1 wish to thank Professors Marvin 1. Ilerzog,
E. *—E.J-’fi A o = EJ:' i ‘ fﬁ Ej 3 ) Goorge Jochnowilz and Mordkhe Schaechter for reading that version and offering valuabic
r: ¥ i ?Eg E; = A ? g 2_}3,{ c?: g3 ymments.
; P § s} ﬂ”}\; ? IZ‘ “ |§ ?'%'rg; *é g E The phonelic symbols used in the text arc as {ollows: in the (ranscription of Hebrew,
& ‘f- i = o - = % r- 5355 % = Eng, (5, 4 = Arabic /i; in Judezmo (orms, [ = Eng. giin). ¢ = Eng. ch{in), d = Lng.
L~ = ~ N % Pk f 2 5 T {2f) in intervocalic und word-final positions, d = ng. (en)d clsewhere; in Hebrew and
» 5l = _“;' Judezmo words, x = Ger. (@)ch, § = Bng. sk, 2 = Vr. j. Stress is indicated for all poly-
= G A {labic Hebrew and Judezmo words in the text. in transcribing Yiddish | havc adbiered
% = =  the YIVO system (in which kit = Ger («)kh, zh = T'r. ], tsh = Eng. c/i(in)). Note that
SoES = nasalized ¢,z = nasalize shewa; s, d, and 1 represent palataiized s, d and 1.

18 I0165~2516/‘8] (GO30-0049 §2.00 Intl J. Soc. Lang. 30 (1381) pp. 45-70
© Mouton Publishers

i




M. ks

Fhe majority of Jewish languapes — especially the more ‘exolic’ ones
Two of them, however, iave received considerabl
scholaly serutiny: Yiddish (a fusion of Genmanic, Hebrew and Aramaic, Slavig

have scarcely been studied.

annd Romance elements), the traditional language of Ashkenazic Jewry, an(

Judezino (toduy often called ‘Ladine’ or
I myu e ol Lastern Sephardic Jewry,

‘or those unfamiliar with the latter language and its history: Judezmo wa
bmn in medieval Spain as a fusion of Hispanic, Hebrew and Aramaic, Jewisl
Arabic and Romaniot or Jewish Greek elements and was retained in the land
of the Oltoman Empire and its successor states, as well as in parts of No
Africa (where it was called xaketiya), by the Jews banished from Spain il
14G2. In their new homes in the East, the Sephardim gradually absorbel
linguistic clements from their non-Jewish neighbors: the Turks, Greeks and]
lesser extent, Serbs, Croats, Austrians, Rumanians anl
Armenians in the Ottoman lands, and the Arabs — and also Jewish Arabi
speakers —in Noirth Africa. In the late nineteenth and twentieth centurie

‘Judeo-Spanish’}, a tra dithmal'-

to a Bulgarians,

Judezmo was also heavily influenced by French and Italian; with immigration s
to the United States and Israel in the twentieth century, English and Istael |
Hebrew also made, and continue to make, their marks on the languag|

According to Ruppin (1931), there were some 350,000 native speakers of
Judezmo in 1900 and 1925. Judezmo speakers are believed to number around
350,000 at the present time, too {¢f. Renard, 1966:
them speak at least one other language as well. The major Judezmo speech
centers today are located in Isracl, Turkey, the United States, and France.

It is to the credit of several major figures in Yiddish studies that - despite®

their unfailing scholarly dedication to the language of their own Jewish sub
culture group — their wide-ranging curiosity about and, indeed, fascination by
the general nature, role and characteristic features which they perceived tobe
shared by the traditional languages of all Jewish subcultures moved them to
undertake serious investigations of other Jewish languages as well.

But at least of equal importance, the unique insighls they gained from
extensive research into Yiddish and their admirably extroverted approach to
Jewish cultural “unity within diversity” ultimately led them to lay the ground-§
work for a new field of inquiry: Jewish interlinguistics, the comparative siudy
of Jewish languages.
(1913), Matthias Mieses (1915), Salomon A. Birnbaum (1937, 1944, 1951),
Max Weinreich (1954, 1956, 1973), and Nathan Siisskind (1965) made in-

valuable preliminary observations in this area, delineated the major principles, i’

methods and goals of the field and urged its further exploration
However, none — not even Weinreich, whose chapter ‘[Yiddish Within

the Framework of Jewish Languages]™ in his monumental Geshikhte fun dert

yidisher shprakh (1973) is the most significant stateme;it on Jewish inler

105); however, all nfl

Yiddishists such as Heinrich Loewe (1911}, Ber Bo1ochov !

Viddish

e

linguistics published thus far — ever undertook a systematic, comprehensive
gomparative study of the linguistic features common to any two or more
| Jewish languages; not cven the two most easily accessible and well-known
ones, Yiddish and Judezmo. This may at least partially be explained by the
fact that scholars in the field of Judezino have failed to provide adequate
descnptmns and analysis of those features of Judezmo which have directly
comparable unalogues in Yiddish (¢f. Bunis, 1975a).

The project in which § am currently engaged is, therefore, rather novel:
omparalive linguistic analysis of Judezmo and Yiddish. The study first
endeavors to fill the major lacunac in Judezmo linguistics, from the stand-
oint of Jewish interlinguistics. Toward that end, it will offer a treatment of
ur cruciai problems: (1) the language’s Hebrew and Aramaic component -
its phonological, graminatical, lexical and semantic integration within the
total linguistic system of Judezmo (cf. Buais, forthcoming); (2) ladine, the
special calque language of literary and oral translation of sacred and liturgical
Hebrew or Aramaic texts — its linguistic features and, particularly, its function
in the Judezmo speech community and impact on spoken and non-translation
ritten varietics of the language;! (3) the names used by native speakers for
udezmo;’ and (4) the language’s traditional Jewish-letter writing system and
the manuer in which Judezmo speaicers have coped with the problem of tran-
scribing an essentially Romance-stock language in a Semitic-origin alphabet
111 {cf. Bunis, 1974; 1975Db).

&

Eid

Then, as a contribution to fewish interlinguistics, I will compare, directly
nd systematically, the previously mentioned aspects of Judezmo with their
nalogues in Yiddish. Finally, I will discuss the major features differentiating
¢ the two languages
‘[ Although the project iiself is unique, it nevertheiess follows quite Jogically
from earlier Jewish la: iguage research, the theoretical framework underiying
wderives essentially {rom that established for Yiddish

such as those recalled above ?

linguistics by scholars
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Sources uf the Present Analysis

v In iy own project, 1 am attempting to synthesize the major contributions of
S my predecessors and also to reveal some fresh insights and a great deal of
new data I have acquired from a close analysis of Judezmo and Yiddish and
from work with native Judezmo speakers and previously neglected judezmo
‘printed sources. More specifically, the scope of my analysis has been expanded
congiderably by the inclusion of data cwlled from witch ignored Judezmo

¢ texts published in the traditional Jewish alphuabet.,
In order to keep the data within manageable proportions, ] have resiric

ied
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my inquiry  Tor the time being, al least
Alnican) Judezmo, comparing it with Modern Yiddish. According to my own
arerpretation of the language and its key historicat periods, Modern Judezmo
extends from the early or middle part of the nineteenth century (at which
(ime a secular Sudezmo press begins to flourish) to the present. In addition to
utilizing the existing Judezmo glossaries and the texts published in scholary &
journals by linguists — texts which weie recited by nalive speakers mostly for
non-native listeners/collectors/analysts, with the speaker knowing full well

hat the listener was not a member of his or her speech community, and

perhaps altering his or her everyday speech with that fact in mind — 1 have
augmented my corpus by including representatives ol two important types of
texts wiilten by native speakers for native speakers: namely, Modern Judezmo
folk and humor periodicals and rabbinical works.

Viewed with an eye both to a Judezmo-Yiddish comparative analysis, and
simply in terms of my desire to peel back some of the linguistic layers of
present-day Judezmo to reveal the folk language of & generation or two of
three ago, the texts I examined which yielded the most and the choicest {ruit
were: Séfer damések eliézer (volume ane), a simplified code of Jewish law for
the Sephardic layman published in Belgrade in 1862 by Rabbi Eliezer ben
Sem Tov Papo of Sarajevo; Séfer vehoxiax avrahdm, a serics of moralistic

lectures published in Thessaloniki around 1853 and again in lzmir in 1862

and 1877 by Rabbi Avraham ben Hayyim Palati of 1zmir; the weekly satirical
folk periodical £/ Djougueton, edited by Elia Rafael Karmona and published |
in Constantinople from 1909 to around 1932; the sardonically humorous
weekly E! Kirbatch, published in Thessaloniki from 1910 to around 1913 it
under the cditorship of Moise Lévy; and £I Messerrett, an inportant literary I/
and political periodical which enjoyed wide popularity among the Jewish |
masses in 1zmir, where it was published from 1897 to around 1923 under the
direction of Alexandre Benghiatt, a prolific writer, poet and translator, who
said of this paper ‘Bl Messerrei! is . . .meant to be read by those who do not |
know any language but Judezmo’* ;

I also perused about a dozen additional Modern Judezmo rabbinical texis
and twenty or so other Judezmo books and periodicals of a non-religious |
nature. All of these proved to contain rich pockets of new information on
the traditional folk Tudezmo once empioyed by carlier generations of speakers
and now largely fallen into disfavor. Often, I found the texts to be especially §
wealthy in Hebrew and Aramaic derivatives, which lend themselves well to

comparison with Yiddish data.

Previously published lists or studies of the Hebraisms in Eastern Judezmo -
e.g., those by Bernfeld (1925), Rosanes (1930), Molho (1948), Crews (19554
1962), Moissis (1958), Marcus (1965), Malachi (1967), Moskona (1971); '_
and the Hebraisms in Nehama's recent (1977) Judezmo-French dictionary, I

to Modern Eastern (i.e., non-North &4
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published posthumously — were all limited to several hundred itenis at most.
Howcver, 1 have aircady managed to collect over 3,000 items, and to that
figure must be added an important number of [usion formations, in whicli
morphemes of Hebrew-Aramaic and non-iebrew-Aramaic origins are conl-
bined in a single lexical item. In comparative terms, it should be noted noue-
theless that the Yiddishi lexicou contains more than twice the number of
Hebraisms presently known in Judezmo; probably closer to three times that
amount. And Yiddish fusion formatiouns far outnumber those in judezimo.

1 would like to devote the rest of this paper to a partial and experimental
analysis of two specific problems in the comparative study of Judezmo and
Yiddish: some names of the languages and certain problems of the lexicon
and component structure. [t should be kept in mind that the analyses which
follow are still tentative. J

3. Some Names of Jewish Languages

In studying the assortment of names used by speakers of Judezmo and Yiddish
© to denote their native languages, one cannot help but notice that one of the
language-name categories which they — as well as the speakers of five other
Jewish languages — share is the ‘self-naming’ one. That s, they all possess a
i language name which derives from the name speakers use Lo refer to them-
selves, either “Jewish’ or ‘Hebrew’, so that the languages are calied Jewish
(language)’ or ‘Hebrew (language)’. In Yiddish this category is filled by the
name yidish ot idish and its other variants; in Judezmo, by the name judézmo
(which also functions in the language as a substantive signifying ‘Judaisny’,
‘proper religious observance’, ‘Sephardic cursive scripl’, and other concepts)
and by the less common names jidyo ot judyé and their variants. Since [ have

spoken about the names judézmo and jidyo elsewhere (Bunis, 1978), 1 will
. not dwell on them here, except to say that judézmo appears textually as early
a5 1742/1743 in the sense of ‘fewish language’ and was the name preferred by
. Alexandre Benghiatt, editor of the Izmir Judezmo weekly LI Messerreit (see

isec. 2 above).?

Incidentally, some of the ways in which Benghiatt handles the naine
judézmo in his writings arc highly reminiscent of Yiddish usage. For example,
-after prefacing a newspaper piece with a Biblical quotation in Hebrew, he s-ays

" that his readers will probably ask: ‘What’s this? Has Benghiatt become a

xaxam, a ‘scholar’ or ‘rabbi’? Previously he had written in ordinary kabd

L judéezmo, i.e. in ‘common, coarse Judezino® or Jewish’. And now in Biblical

verse? {cf. £l Messerrett 23.54 {1zmir, 19197, 1). Kabd judézmo — the Yiddish
analogue prost yidish quickly, comes to mind. In the Judezmo and Yiddish
expressions, the adjectives — pejorative and yet somechow almost affectionate
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when used (o deseribe the languages — bolh originate in the coterritorial non
Fewsh Lipuages, Turkish and Polish, respectively.

O1 consider BenphiatUs humorous attempt to tell his readers about a certain

batber: “Aviam Savano’, he wriles, ‘is a perukéro, that is to say a barbéro — or ' |i!
a 2 > 4

sunply o berbér, as we say “en nwestro lason de judézmo™ — in our Jewish/
Judezimo Tanguage’ (cf. I Messerrett 23.62 {lzmir, 19191, 7). First, the
high-flown terms of French and/or Italian derivation, then the plain ‘Jewish’

equivalent (actually of Turkish origin). How similar Benghiatt’s phraseology :_-

is to thic Yiddish expression opf undzer yidish loshn.

As 1 have already mentioned, the existence of ‘self-naming’ language names
in other Jewish languages is also known. In Biblical Hebrew we find yehudit,
in Mishnaic Hebrew, fvrit. I am informed by Ms. Haideh Sahim, formerty of

Teleran, that among Persian Jews, ebri — literally meaning ‘Hebrew’ -- is used |

to denote the so-called ‘Judeo-Persian’ vernacular; however, in contexts where
the listener might misinterpret it to mean ‘Hebrew’ proper, it may be qualified

by saying ebric hamaddn, literally ‘Hebrew [of the Iranian city of] Hamadan' |

{According to one of Max Weinreich’s (1973 sec. 20.1) informants from Iran,
the name jid7 ot judi is also known, but Ms. Sahim has told me that that name
is extremely pejorative and would more likely figure in non-Jewish Persian
speech.)
For Modern Targumic, or ‘Jewish Neoc-Aramaic’, the native name [isna
chudiz has been reported (Ben-Yaakov, 1961: 21-22}. [n a satirical play by

a non-Jewish author, speakers of so-called Judeo-Comtadine” are said to call;

their fanguage Suadift), apparently a reflex of Hebrew yehudir (Szajkowski,

1948 3-6). And finally, the name judio occurs in a text in so-called “Judeo- |

Halian® (Weinreich, 1973: 114).

Of the language names [ have discussed, two cccur in Sewish languages’

spoken in regions where the languages of Jews and coterritorial non-Jews do
not belong to the same immediate language families, namely, judézmo (or
Jidyo) on Balkan language territory in the former Ottoman Empire (except |
for judezmo in Rumania, where the autochthonous non-Jews also speak an

essentially Romance stock language), and pidish on Slavic territory in Eastem’
Europe. (Note that Western Yiddish as spoken in the Germun speech regions |

of Western Burope is called yidishfay ish or variants thereof, signifying ‘Fewish-
or Judeo-German’ and not simply “Fewish’.) It is relatively easy 1o understand
how the everyday languages spoken by Jewish communities in linguistically

heterogencous areas such as the Ottoman Empire and the northern tier of,|

Eastern Europe came to be intimately associated -- in the minds of their native
speakers as well as among colerritorial non-jewish populations — with the |
Jewish communities themselves, and thus to be called ‘Tewish® or ‘Hebrew’:
by Jew and Gentile alike (cf. Turkish yahudice ‘Jewish language: Tude7mo,
Hebrew’, Polish jezyvk Zydowski ‘Jewish ngudge, Yiddish’).
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Interestingly, however, the wames yehudii, chri, lisha yehudia, suadi(t),
and judio aie -~ or were — current in areas in which Jews and coterritorial
| non-Jews speak — or spoke — closely related languages. These Jewish-language

-names clearly demonstrate that, despite the similarities existing between the
f Jewish and coterritorial non-Jewish varieties of Canaanite, Persian, Neo-
# Aramaic, Provengal and Hialian, some Jewish speakers, at least, recognized
‘I enough of a divergence to warrant calling their own varieties ‘Jewish’, in con-
trast to coterritodial non-jewish varietics.

1 4. Compouent Structuze and Problems of the Lexicon

['would like to move now {rom lauguage names {o another promising area ot
i Jewish interlinguistic research: component structure and problems of the
lexicon,

Max Weinreich observed that all Jewish languages, with the exception of
the earliest ones, Hebrew and Targumic (or ‘Fewish Aramaic”), are the results
(of the fusion of at least three compounents. The first, consisting of Ilebrew
»and Aramaic elements, is the oldest component and one which, according to

i Weinreich, lends a certain stability to the language. (As an expedicui, [ will

refer to this component by the abbreviated form ‘Hebrew--Aramaic’.)

The second component is the prefanguage (with ity Hebrew-Aramaic com-
‘porent), which tends to dwindle with the evolution of tlic language but attests
'to the gradual nature of language shift, The third is the variety — o, as Wein-
‘reich called it, the “leterminant’ - of the non-Jewish language which was
“coterritorial with the nascent Jewish language. As a rule, it is from this ‘deter-
g; - minant’ that the major phonological and grammatical features, as well as the

1. highest perceniage of lexical items in auy given Jewish language, desive. The
b third component might, therefore, be called the ‘mejor determinant’, for lack
: of a better name.
4% In those instances where speakers of a Jewish language emigrate from the
land of its origin, the language may acquire a fourth, and possibly additional,
: components, through interaction with new coterritorial groups. Modern Jewish
“} languages also have what might be termed an ‘infernational component’.
| Consider now the components of Yiddish and Judezmo:
' The first is, of course, Hebrew-Aramaic. The prelanguage of Yiddish is Laaz
or, niore specifically, medieval {talkic Laaz or Judeo-italian’ and Tsarfatic
Laaz, or ‘Judeo-French’, reminding vs of the presumed Italian and French
origins of the carliest Yiddish speakers, The prelanguages of Judezino would
. appear to be jnedicval Romaniot or ‘Judeo-Greek” and medieval Jewish Arabic,
(There is some evidence for both; I will speak more about this later on. Also,
the precise configurations might have varied from community to commuiity

=t
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in Spain.j Diverse regional and social-class varieties of niedieval German and |

medieval Spanish made up the major determinants of early Yiddish and carly
Judezmo, respectively. With the immigration of Yiddish speakers to northem
Europe beginning around the thirteenth century, Yiddish gained a fourth
component, Slavic — particularly Czech and, more importantly, Polish,
Similarly, immigration to the Ottoman Empire and North Africa at the end
of the fifteenth century introduced a fourth major component in cach of the
two principal regional varjeties of Judezmo: a Balkan, especially Turkish and,
to a lesser extent, Greek component in the Ottoman Empire, and a North
African “Judeo-Arabic’ and/or Arabic component in Morocco, Tunisia and
the other Judezmo — or xaketiya — speech centers of North Africa. In moderm
times, international elements entered Yiddish, essentially through Russian
and Genman, and Judezmo, through French and Italian. Considering the supet-
abundance of French and ltalian elements in Modern Judezmo, onc might
vaiidly speak of French and italian components in that language.

Let us now take a closer look at the first two components of Judezmo and
Yiddish and examine some sample problems in their comparative study. For
lack of space, T will limit the present discussion to nouns and theijr derivatives,
essentially, and wiil deal solely with the problems of plionological form, oc-
currence, semantic reference, synonymy and grammatical integration in my
treatment of the Hebrew~Aramaic components.®

4.1. Hebrew-Aramaic Components

4.1.1. Phonological Form  Hebraisms in both Yiddish and Judezmo tend to

unidergo some of the same phonological processes. For instance, the front ]

vowels ¢ and 7 in both languages may lower to ¢ in the environment of the
sounds x and r; thus compare Heb. yexezkél “Ezekiel with Jud. xaskél and

Yid. khaskl/khatsk! (and note that the Judezmo and Yiddish forms both

dispiay apheresis of the initial segment ye-), or compare Heb. hiryén “terrorist
with Jud. baryon ‘wild person’, and Heb . xerpd “disgrace’ with Yid. kharpe. In
both Janguages a word-final nasal consonant may cause the nasalization of 1
preceding vowel, and subscquently the consonant itself may be dropped; cf,
Yid. variant §imp. Voiceless consonants in Yiddish and judezmo may acquire
voice, through anticipatory assimilation, when preceding a voiced consonant;
contrast Heb. xesbon ‘account’ with Yid. kfiezhbm, Jud. xazhén. Two similar

or identical syllables in direct sequence may reduce to a single realization; "

¢f. Ashkenazic Whole (or textual reading pronunciation) Hebrew avrohom
‘Abrahamy’ with Yid. avrdm, and Judezmo speakers’ Whole Hebrew ayradm
with dud. evrd@m. Phonological developments such as these are not restricted
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to Judezmo and Yiddish, of course; indeed, they arc phonojogical undversals,
known in all languages. In calling attention to the exaniples just given, my
intention js merely to demonsirate that, as is true of elements belonging to
each of the other linguistic components of Judezmo and Yiddish, Hebrew and
Aramaic derjvatives are fully integrated elements in those fanguages and, as
such, ate subject to all of the phonological rules and processes which operate
in them.

412, Ocawrrence  The problem of the actual occurrence of specific items
of Hebrew-Aramaic origin in the two languages, and the particular regional,
social-class and stylistic varieties of a given historical petiod in which they
function, is an especially crucial one. The basic variables are: the Preseuee vs,
absence of reflexes — let’s call them x, and x, — of some Hebrew-Aramaic
etymon - cali it x —in (1) specific historical, regional and social-class varietics
of oral Judezmo vs. oral Yiddish genres, in everyday vs. more specialized (e.g.,
humorous, learned) styles; and in (2} literary Judezmo vs. literary Yiddish
genics, in religious or traditional vs. mare secular (e.g.,journalistic, humorous

3
scientific, belles-lettristic) styles. Some examples will clarify this and demon-
strate a few of the possibilities {se¢ also Figure 1).

Hebrew-Aramaic Etymon x

i L e

Judezmo xy Yiddish xg

- \\\\\ ,.///K\\\\\».\

= —
absgnt present absent present
<//\\ .
/7// ‘\\ /\
oral yenres Ulerary genies ete. O\

P T

\\ / T

everyday  specialized  religious/fraditional  sccular

,A\\\ /I\
humorous  learned cle. / | ~ e

) — ~ T -
journalistic  humorous scientific  bhelics-  ete.

ictinistic
Figure 1.

The Hebrew-Aramaic~ovigin lexical items balebds in Yiddish and halabay
in Judezimo, meaning roughly ‘owner; host; boss’, are present inall speken and
written varieties of both Janguages. The Yiddish word efsher ‘perhaps, mayhe’
occurs jn ail spoken and wrilten varieties of that language, but Judezmo efstr
‘pechaps; it is possible” seems only to occur in rabbinical writings. Judezimo wldy
‘perhaps, maybe’ is present in regional varietics of modern spoken Judezmo,
but I have never encountered it in Jewish-letter JTudezmo printed works
(rabbinical or otherwise); whereas Yiddish way (in the same seuse) is 4 learned
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word, listed by Yehoyash and Spivak (1926: 6) but not by U. Weinreich 4

CIO08) ittt is probably rare in il not entirely absent froin everyday modem
spoken Yiddish. Judezmo gardn ‘throat’ appears in all spoken and written
penres of the language but has no cognate in Yiddish. Cn the other hand,
Yiddish mekekh “price” occurs in all spoken and written variefies but has no
copgnate in Judezmo. To the extent possible, comparisons of this type must be
done systematically and comprehensively. Fortunately, for Yiddish this is |

sreatly simplified by the existence of several useful dictionaries/thesauruses
{c.g., U, Weinreich, 1968; Ychoyash and Spivak, 1926; Stutshkov, 1950},
some of them devoted entirely to Hebrew-Aramaic elements. In the case of

Judezmo, however, the situation is quite different. Nevertheless, [am presently i

trying to determine the occurrence of Hebrew-Aramaic-origin lexical material
i Judezmo on the basis of transcribed oral texts, the broad range of Jewish-
fetier printed texts deseribed in sec. 2 above and the few existing dictionaries
and plossaries.

4.1.3.  Semantic Reference Hand in hand with the problem of occurrence
goes that of semantic reference. That s, given the presence of a reflex x,
and/or x, of Hebrew-Aramaic etymon x in a particular ot in all varietics of
Judezmo and/or Yiddish, in what sense is it used? In the same sense as in
Hebrew-Aramaic proper? (And, if the question is pertinent for a given item,
as m Biblical vs. Mishoaic vs. [regional vs. pan-Jewish] rabbinical Hebrew--

Avamaic?) Let us call this sense 2. Cr, if the ctymon has more than one
sense in Hebrew-Aramaic proper, in which of the senses is it used in Judezmo [

and/or Yiddish — in senses ¢, and/or b, and/or ¢, etc.? Or perhaps it is used P
in some different novel sense in Judezmo and/or Yiddish; that is, a semantic
shift of some kind might have-taken place. This sense might be calied b if the
Hebrew-Aramaic etymon only has one sense @, or perhaps , if it has, say,
three {(a, b, ¢} senses. Alternatively, the reflex or reflexes may be used in
several distinet senses, some or all of which may agree or disagree with the
meaning of the etymon in Hebrew-Aramaic proper. Conversely, if a Hebrew-
Aramaic-origin lexical item x; and/or x, serves to convey a certain meaning |
¢ in Judezmo and/or Yiddish, is there more than one form used to signal this® it
meaning in Hebrew-Aramaic proper? And if so, whicl of these forms is the it

onc that functions in Judezmo and/or Yiddish — or does more than one!

Again, soine examples to dlustrate (see also Figure 2). it

The Hebrew etymon hacluxd (1o use the Modera Israeli pronunciation of
Hebrew etyima) signifies ‘success’, and its Judezmo and Yiddish reflexcs,

iziaxd and hatsiokhe, retain that sense. Hebrew #fild and Yiddish #file both .

mean ‘prayer’; one referent of Judezmo fefild is ‘prayer’, but the word also
bas the specialized meaning ‘morning prayer, Shachrith service’. Historically,
Hebrew fsedik denotes a ‘righteous or saintly man’, and Judezmao sadik pre|
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serves that sense; one meaning of Yiddish tsadik is saintly’) but it s also used
in the specialized sense of ‘Hassidic rabbi’.

The Yiddish word khosed ne jonger retains the sense of its Liebrew etymon,
‘plous man’, as Judezmo xasid does: rather, a khosed is a ‘follower’ or ‘adnvirer’,
and particularly ‘an adherent of the so-calied Hassidic movernent’. I J udezimo,
a yaxid is a ‘lay member of a congregation’, and not simply an ‘indvidual’,
as the Hebrew and Yiddish words yaxid and yokhed denote. Hebrew rdai
signifies both ‘quaking’ or ‘earthquake’ and ‘noise’; Yiddish rash means ‘noise’
but not ‘earthquake’, Judezmo ras means ‘carthquake’ but not ‘noise’. The
referent ‘manuscript’ is represented by two alternate forms in Hebrew, ktay
yad and ktivd; in Yiddish, the traditional word for ‘manuscript’ is ksav yad,
and in Judezmo it is ketiva. in Biblical Hebrew, the points of the compass
‘south” and ‘east’ are négev and kédem; in rabbinical Hebrew they are darém
and mizrdx. Judezmo and Yiddish accept ouly the rabbinical forms, pronounced
darém/-n and mizdrix in popular Sudezmo, dorem and mizrekh in Yiddish,
The Jewish holiduy celebrated on the 33rd day of the counting of the ‘Omer
I8 known as lag booymer in the Whole Hebrew of Yiddish speakers and as
leg boymier in Yiddish, but as lag lacmer in the Whole Hebrew of judezmo
speakers as well us in Judezino proper.

The Hebrew word gzerd signifies a ‘decree’ of any kind; i.e., it is newutral.
Considering the types of decrees ofien issucd in connection with the Tews
throughout their history, it is not surprising that Judezmo gezerd and Yiddish
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szevre usnally mean not simply “decree’ but ‘evil decrec’. In Hebrew, séfer
neans hook ™ its Judezno and Yiddish reflexes, however, denote special kinds
ol “hooks™ Yiddish sevfer is a ‘religious book or tract’, Judezmo séfer is a

“Torah scroll’,

LAl Grammatical fntegration  So far [ have discussed the occurrence and ' f
senantic relerence of individual Judezimo and Yiddish lexical items derived
from Hehrew-Aramaic without taking into account their integration within
(he primmatical systems of the two languages. As full-fledged constituents in
the morphological systems of Yiddish and Judezimo, Hebraisms and Aramaisms
wre alsv open to the same grammatical processes - e.g., derivation, compound :
ing, modification or qualification, and occurrence in proverbial and fixed
expressions - as are clements belonging to the other components of the

languages.

Perhaps one effective way to illustrate this would be to take a single Hebrew
etymon and inventorize its reflexes in Judezmo and Yiddish. Of special
interest are the strikingly parallel derivational processes whereby a Hebrew
stem fuses with non-Hebrew-origin affixes (principally Hispanic and Balkan in
the former language, Germanic and Slavic in the latter) to create innovative
Judezimo and Yiddish nouns, adjectives, verbs and adverbs.

Let us consider for this purpose the grammatical incorporation in Judezmo
and Yiddish of a single lexical item (and its derivatives) which, despite the
talinudic expression en mazdl leyisraél (literally, ‘Israel has no constellation
jmazdl]’, figuratively, ‘Isracl has no luck’} is to be found in most if not all
Jewish languages: T am speaking of reflexes of the Hebrew etymon /mazdl.

Yiddish maz! and Judezmo mazdl preserve most of the senses of their i
Hebrew etymon, namely ‘star; constellation, sign of the zodiac’, later on [

‘uck: fortune; fate’. In Judezimo the word has acquired the additional sense
of ‘predestined one’, comparable to Yiddish basherter, and in this sense it
sometimes appears in the diminutive form, mazaliko.

The most common semantic referent of Judezmo mazdl and Yiddish mazl
is Tuck” or “fortune’; when used in those senses they may be qualified by
adjectives. To express the notion ‘good fortune’ in Judezmo, we ind: mazdl
alto (literally, "high fortune’), which can be compared with Yiddish kovkh
mmazl and the expression zayn mazl iz devheyicht gevorn (literally, “his Tortune
rose, became elevated’y; bwen mazdl or mazdil bwéno ‘good fortune’, parallel
to Yiddish gut mazl; mazdal klaro ‘clear fortune’, corresponding to Yiddish
lilchiik mazl; and the idiom mazdl en médyo el syélo (literally, ‘fortune in the
middie of the sky’). In Yiddish, somebody else’s powerfully good luck may
be dubbed ayzn mazl ‘iron luck’; ‘questionable’ or *shady tuck’ may be called
treyfic ov gneyvish mazl (literally | ‘non-kosher, nefarious’ or ‘thievish Tuck’),

B
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Also used are the expressions galichish mazi ‘priestly luck’ and govishker or

nit keyn yiclisher maz{ ‘geatile or non-Jewish luck’.

By suffixing the Hispanic-origin adjectival morphemes ¢zo and wdo to
mazdal, Judezmo speakers derive the adjectives mazalézo and mazahido . mean-
ing ‘fortunate’; the paralie! Yiddish construction is mwazidik, with its Germanic-
origin adjectival morpheme -dik. The Judezmo and Yiddish forms show nuin-
ber and gender inflccton: masculine singular mazalozo, feminine singiilar
mazaloza, masculine plural mazalo zos, feminine plural mazaldzas in the former

Jlanguage; masculine singular mwzidiker, feminine singular mozldike, neuier

singular rmazldiks, commmnon pluyal mazldike in the latter.
In Yiddish, the tetms bar-mazi and bal-mazl, derived by compounding the

- Aramaic- and Hebrew-origin merphemes bar and bal (‘son of’, ‘master o) with
cmazl, denote a ‘Tucky individual’. One way o express ‘success’ or ‘prosperity’

in Yiddish is with the compound mazi-brokhe, which may also function
adjectivally in the form mazl-brokkedik ‘prospercus, booming, abundant’,

- The compound dobre-mazl, containing the Stavic-origin element dobre which
| signifies ‘good” in the stock language, ironically implies ‘rotten luck” in Yiddish.

To describe the state of *having fuck’, speakers use the verbal CXpressicns
tenér mazal in Judezmo and hobn mazi in Yiddish. Mazl appears in a multitude

- of Yiddish fixed and proverbial expressions; Judezino also has several with

mazdl, some paralieling, or al lcasi reminiscent of, those in Yiddish. To wish
someone ‘good luck!’, an appropriate Judezmo expression is mazdl {dlto ke
ténga! (literally, ‘may you have [high] fuck!?); in Yiddish it is zol Zayn il
mazl! ‘may it be with luck!”, in ¢ rmazldiker sho (mitn rekhtn fus/fisl) ‘in a
lueky hour {with the right foot/litde foot)?, or lermaz{! *with huck!’. Congra-
tulations at family celcbrations are extended in Yiddish with Hebrew-origin
mazl tov! ‘good fortune?’; in Judezmo, the corresponding wish is Hebrew-
otigin besiman tovi or Aramaic-origin besimand tava! (literally, ‘in a good
sign!’), except on the occasion of the birth of a female, in which case Hebrew-

s origin bermazal tov! ‘with good fortune!” is in order. (Mazalrov was traditionally
. 4 popular feminine personal name among Judezmo speakers; today, it is often

replaced by Mathilde or Fortunée.)

When a person changes his or her place of residence, in Yiddish one
customarily says to him or her: meshune moken, mesharne mazl) “a change
of place, a change of luck!”, which is 4 fixed expression couched entirely in
Hebrew, In Judezino, the parallel expression is trokd(r) (or aboltd{r)y kazdl,
trokd(r) (or aboltd [r] ymazdl! “to change one’s village is to change onc’s fuck!’;

here, ail elements are of Hispanic origin except for mazdl; the corresponding

Hebrew stock expression, Siniy makom, Sinuy mazall, is known in Judezmo,
but seemis restricted to the written language. To describe the all-encompassing
power of fuck, speakers of Yiddish and Judezmo regularly use the Hebrew-
stock expression akol tality bemazdl, afili séfer tord Sebaexdl! (as pronounced
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by Judezmo speakers; in Yiddish, it's hakol toluy bemuzl, afile seyfer toyre
shebeheykhl! ‘everything depends on luck, even the Torah scroll in the ark’.
The preciousness of luck is expressed in Judezmo by the proverb maz vdle
ving drima de mazdl, ke una oka de dulddos! ‘one four-hundredth of a Turkish
olka of luck is worth more than an okke (or two and one hall pounds) of
ducats!™; in Yiddish, this takes the form beser mazl a kvint eyder gold a funt! |
‘better a whit of luck than a pound of gold!” and variants thereof. Of a lucky |
person it is said in Judezmo nasyd kon mazdl ‘he was born with Tuck’; in

Yiddish the corresponding expression is geboyrn vern in a mazldikn tog ‘lo
be born on a lucky day’. Some individuals are so fortunate, their good luck
is effective even while they sleep, as portrayed in the fudezimo proverb l
xaniim] durmyéndo, el mazdl despyérto “the lady sleeping, her luck awake’,
and its Yiddish counterpart er shloft, un zayne revokhim geyen ‘he sleeps,
and his profits keep coming in’ (although this one does not contain the word
mazl).

No matter how lucky parents may be, however, they are unable to pass
luck on to their daughters, as communicated in the Judezmo proverb asigar
i kontido te do yo, mazdl i ventura te de el dyo (and variants) ‘a trousseau ;!
and dowry I give you, luck and fortune may God give you’, and 1ts Yiddish
cquivalent, nadn kenen eltern gebn, ober nit keyn mazl ‘parents can give a .
dowty, but not luck’, The beljef that one’s luck is predetermined and irrevers-
ible is demonstrated in the Judezmo proverb ken négro mazdl tyéne, nunka
lo pyédre ‘one who has bad luck never loses it’, and the somewhat similar,
although more neutral, Yiddish expressions itlekhs kind vert geboyrn mil
zayn mazl ‘each child is born with its own luck’ and mazl iz nit far alemen
glavich ‘luck is not the same for everyone’. Judezmo and Yiddish speakers

agree that the person unfortunate enough to have been bomn without luck
would be better off never having been barn at all, as stated quite plainly in
the provetbs ken no tyéne mazdl, miZor es ke no ndska ‘one who has no luck
is better off not being born” and on mazl zol inen gornit geboyrn vein oyfder |
velt ‘without luck one sliould not be born at all (in the world)’. it

In Yiddish, the Whole Hebrew proverb eyn mazl leyisroel is sometimes '
followed by the ironic vernacular paraphrase @ yid hot nit keyn mazl ‘a Jew. :
has no luck’. The Fudezmo analogue is el fidyo tyéne mazdl bdso ‘the Jew has ;
jow/bad Tuck’, and there is no shortage of terminology for ‘bad luck” or ‘mis-
fortune’ in either Yiddish or Judezmo. ‘Bad luck’ may be rendered literally,
e.g., by Judczmo négro mazdl, or the speaker may prefer more descriptive [}
expressions, such as Judezmo mazdl de péro ‘a dog’s luck’, corresponding to |
Yiddish hintesh mazl; mazdl bdso ‘low luck’ (already mentioned), with its
Yiddish parallel niderik mazl; mazdl tapddo ‘bottled or covered luck’; and ; |
wazdl Smineddo ‘smoky luck’. In addition, Yiddish has fintster, shver, vist,
and/or biter mazl, i.e., ‘dark, hard, bleak, and/or bitter luck’. Yiddish azd
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mazl! and parallel Judezmo tal mazil!
sense of ‘no luck!”.

such fuck! are used ironically in the

The idea of *bad fortune’ may alse be conveyed through compound forms
of diverse linguistic oripin, such as: Judezmo dezmazal, with its Hispanic-
origin negative prefix dez-/d paralleling Yiddish wmnglik (< wm- + glik), in
which ‘luck’ is expressed by a morpheme of Genmanic origin); and Judezmo

s
mal(en)imaza/ “bad {in} luck’, containing the relatively rare Hispanic-origin
Judezmo morpheme rmal and corresponding to Yiddish shli(m)mazl, with its
Germanic-origin morpheme siliim; there is also a derivative form, shilimezal-
nerdy, exlubiting a sulfix ol Slavic origin and thus composed of elements
from the three major stock fanguuges of Yiddish: Germanic, Hebrew-Aramaic
and Slavic. From Judezmo wmazal bdso, noted above, is derived the abstract
noun mazalbaSeddd ‘ruisfortune’, bearing the productive suffix -edad, of His-
panic origin; compare this with Yiddish shfimazidikeyt, having the productive
Germanic-origin abstract nominal suffix -keyr.

Incidentally, call a Yiddish speaker a shlimazl! or a Judezmio speaker a
mazdl bdso! and you have insulted him. Shfimaz! also has a series of derivative
forms: masculine shiimezalnik, feminine shalimezalnitse or shlimezarnilse,
having {inal morphemes of Slavic origin; the ‘extremely unfortunate’ shiim-

. shlimazl; the fictitious personal name siloyme zalmen, applied to the luckless;
'shlimoyz, a jocular back-formation resulting from the metanalysis of mazl as
< 'moyz ‘mouse’ -+ vowel mutation (oy - «) -+ the duninutive suffix -/; and the

adjectival form shlimazidik, with its productive Germanic-origin suffix -dik.

+ The latter has an analogue in judezmo dezmazalddo, showing the productive

Hispanic-origin negative morpheme dez- and deverbal adjectivizing morpheme
<do; the word 1s also used as a substantive meaning ‘unlucky person’ or “evil
doer” and there is a derived verbal form, dezmazaldr ‘to make unhappy’.
Moving on to some other problems in the comparative morphological
analysis of the Hebrew-Aramaic components of Yiddish and Judezmo, we
find that in both languages Hebrew-origin nouns ‘may pluralize with Hebrew-
origin plural markers (e.g., Yid. Khokhem "wise man; (iron.) fool’ = khakhomim,
Jud, xaxdm ‘wise man; rabbi’ = xaxamim (of. lsrael Heb. xexamim), Jud.
tefild ‘prayer; mormning prayer’ — tefilod, Yid. tfile ‘prayer’ — tfiles) (cf. lsraeli
Heb. tfilot), or with plural morphemes derived from the languages’ major
determinants {cf. Jud. zaxu ‘merit’ - zaxus, with the Hispanic pluratizer -s;

0 Yid, skhus ‘merit’ — skhusn, with the Germanic pluralizer -(e)n). Judezmo

plurals may be tautological, exhibiting both Hebrew- and Hispanic-origin
plural morphemes (eg., ed ‘witness' = edimes, mizvd ‘commandment’ —
“mizvodes), while Yiddish plurals may display Germanic vowel mutation s
“well as a Germanic plural suffix (cf. kol ‘voice’ > keler). In both languages,
‘non-Hebrew elemeunts ordinarily pluralize with markers derived from the

major stock languages, but a [ew such lexical items may actually co-occur
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with ticbrew -origin plural morphemes (¢f. Jud. ladron {Sp. ladrén] ‘thiel >
lacdroning; Y id_doktor {Ger. Doktor] ‘doctor’ = doktoyrint).
Hebrew-derivation abstract nouns ending in -iz¢, historically of feminine
gender, penerally shift to neuter gender in Standard Yiddish and, in most
inslances, 1o masculine gender in Judezmo (and the Whole Hebrew-Aramaic
of Judezmo speakers [see Goldenberg, 1972]) - all the more remarkable
given the obligatorlly feminine gender of Romance-origin Judezmo nouns
with final -(nud/-(at (cf. Yeb. £ raxmanit “pity’, Yid. n. dos rakhmones,
dud. . el raxmanu(d/-ty [out [ la juvennid ‘youth', ¢f Sp. [ juventud)).
This introduces a historical problem too complicated to pursue here: the
partially independent diachronical development of Judezmo’s Hebrew-
Aramaic component vis-g-vis the language’s other components.”
Hebrew-~origin personal names in Judezmo and Yiddish may enter into 2
inyriad of etymologically varied hypocoristic derivational patterns: ¢f. Heb.
estér ‘Bsther’; Yid. ester, esterke, esterl, estershi, etefes e; Jud. estér, esterika,

Jud. davi{d), ddryo, daviko, davice, davicon, davicondci, ddica, ddcu; Yid,
dovid, dovidl, dovtshe, dodef/dod e, dodik, dodke, donke, done® Compare
also the Judezmo surnames david, davico, bar david and ben david with the
Yiddish surnames davidof, davidovitsh, davidzon.

In the syntactic domain, certain non-Hebrew-origin elements in Judezmo
and Yiddish may participate in parallel constructions of Hebrew derivation;
cf. Heb. ant Sebaani “extremely poor’, Yid. biter shebebiter “extremely bitter
Jud. rikon Sebarikonim ‘extremely wealthy’.

e

4.1.5. Synonymy Having brielly examined the occurrence, semantic refer |

ence and grammatical integration of some liebrew-Aramaic elements in
Judezmo and Yiddish, let us consider an equally stimulating problem. that of
SYHONYIMY Or near-synonymy in the two languages. More precisely, my concer

here will be with the presence vs. absence of synonyms or near-synonyms of |-

Judezmo and Yiddish lexical items of Hebrew-Aramaic origin, in the same of
in other components, and with the nature of that synonymy.
Both languages may have reflexes of a single Hebrew-Aramaic etymon and

synonyms or vear-synonyms of it in the same and/or other components 4 i
well. For exanple, in Judezmo one word for a ‘poor man’ or “pauper’ is anf,. |
its Yiddish cognate is oni, but that concept is also conveyed by Jjudezmo |

prove, ol Hispanic origin, and by Yiddish oremdit, of Germanic origin, and
evyen (or on-veevyen) and kabtsin, Hebrew origin.

Another possibility is that one of the languages may have a lexical item of |

Hebrew-Aramaic origin alternating with synonym(s) or near-synounymys) of
other origins, while the second language uses only an item or items of non
Hebrew-Aramale origin or only an item or items of Hebrew-Aramaic origin,

e e T
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To illustiate, the Yiddish words mehalekh and merkhek, of Hebrew origin,
and vaytkeyt and distants, of Germanic Origia, are Synonymous or neazly
synonymous in the sense of ‘distance’; in the same sense, Judezmo has lexical
ftlems of Romance derivation suchi as lonjiira (cf. Walian longe “far’, Hispanic-
erigin abstract nominal morpheme -wra), lesivra (cf. Old Spanish lexos far’),
lesaniu, alesantyénto  distdnsya, but | have found none of Hebrew-Aramaic
origin. Conversely, Judezmo gargdnta ‘throat’; of Hispanic origin, is regionally
synonymous with Hebrew-Aramaic-otigin gardn; Yiddish only has Germariic-
origin haldz and gorgl. The Yiddish word for ‘sea’ is Hebrew-origin yon; in
Judezmo there is only Uispanic-crigin mar,

In some cases, Hebrew-A ramaic-origin reflexes may have specialized (e.g.,
humorous, figurative) senses in Judezmo and Yiddish and may alternate with
neutral near-synonyms belonging to the other compounents; or it may be that
a Hebrew~Aramaic-origin reflex has a specialized meaning in one language but

| isneutral in the other. For example, the verb ‘to eat’ is generally expressed by
esterina, esterila, estorlaci, esterlitka, esterica, estérka; or Heb. david ‘David’; ||

neutral komér in Judezmo and esn in Yiddish (of Hispanic and Germanic
derivation, respectively); the Judezmo and Yiddish verbs («)xaléar and akilen,
derived from the Hebrew root axal, have 2 more humorous connotation and
mply gluttony. Judezmo avér ‘air, climate’, of Hebrew-Aramaic origin, is
nearly synonymous with Hispanic-origin dyre. The meaning ‘air’ is ordinarily
signaled in Yiddish by Gernmanic-origin Juft; tlebrew-Aramaic-origin aver,

+ however, is used either i the figurative or poetical sense or carries the negative
connotation ‘bad odor’.

4.1.6. Further Concerns  In addition to the kinds of comparative problems
in the Hebrew and Aramaic components which the preceding examples merely
hint at, the Judezmo research literature and the supplementary data I have
! accumulated suggest complex problems of historical, regional, social-class and
contextual or stylistic variation and code-switching, as well as problems of
frequency, which need to be dealt with before we can accurately deiermine
the extent to which paraliels or unparailels exist in Yiddish. And then there
is the more elusive and complicated problem of accounting for the rise of
specific parallels and analogous forms — and also divergences — in Yiddish
and Judezmmo; e.g., did they originate as a result of oral and/or literary mono-
s genesis, polygenesis, borrowing, and/or fortuity? But such discussion, as well as
an examination of the third and fourth components of Judezmo and Yiddish,
will have to be leit for another oceasion. I would like to close this paper with
some brief observations on the second component of Jewish languages, i.e.,
the so-called prelanguage component.
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4.2, Peelanguape Componenls

A comparative study of the relatively few lexical items in Judezmo and Yiddish
presumed Lo devive from their prelanguages — Laaz or ‘Judeo-Romance’ in
the case of Yiddish, medieval Jewish Arabic and Romaniot in that of Judezmo
— mnay give us some insight into why certain linguistic elements are preserved

even after speakers have discarded the languages in which they had originatly

functioned {in the case of Jewish languages, the prelanguages) in favor of other
languages (for our purposes, the early stages of Judezmo and Yiddish).

I will focus my attention here on one apparent factor: we find that some
lexical items retained in Judezmo and Yiddish from their prelanguages have
importance in the religious/cultural life of the Jews. Consider, for

the substantives denoting the ‘reading of the Law’: Tudezino meldadira (Trom

the verb melddr, which may be compared with Greek meletein ‘to meditate),
and Yiddish leyenen (compare Old French lire “to read’, which developed
from an eartlier form */ejer - *leter). Both show a specialization of the senses

their cognates had in the non-Tewish correlates of those languages. Their |

denotation of an activity so centrul to traditional Judaism was probably the
decisive factor in their having been preserved in all stages of Judezmo and
Yiddish. Interestingly, the meaning of the Judezmo verb melddr in time
broadened from ‘to study, read a religious text’ to ‘to read (in general) in the

Ottoman Empire, although apparently not in Morocco; the Yiddish verh |

leyenen now signifies ‘to read (in general)’ as well.
Yiddish bentshin ‘to bless, recite the grace after meals, etc.” is also of Laazic

onigin (c¢f. the plural present participle benedicenti in an Italkic Laaz or [
Judeo-Ttaljan’ text from around the twelfth century cited in Weinreich, [
19730 sec. 119.1). However, the derivation of Judezmo bendizir ‘to bless, |
obviously cognate with bentshn, is Hispanic (or < Roman Laaz?) and not .
Romaniot or “fudec-Arabic’; Judezmo speakers use Hebrew-origin birkdd

(@)mazon for ‘grace after meals’ and the periphrastic verb dizir birkdd (a)mazén
‘to say grace’ for its recitation. '

With the exception of the name for ‘Saturday’, which is of Hebrew-Aramaic
origin in both Yiddish (shabes) and Judezmo (Sabdd), the names for the days
of the week in Yiddish are of Genmanic origin. In Judezmo, however, the
Hispanic-origin name for ‘Sunday’ was rejected because of its clear reference

to the Christian Lord (¢f. present-day spanish domingo, which derives from

Latin DIES DOMINICUS ‘Lord's day’). Instead, JTewish Arabie-origin alxad |

(cf. Arabic (vaum ) il-wahad | literally “first day’) was retained.

On the other hand, Judezmo and Yiddish both use elements derived from
their major determinants, Hispanic and Germanic. rather than from their
prelanguages, to designate ‘God’, the focal concept in traditional Judaism: in

Judezmo, ‘God’ is of dvo, in Yiddish. got, to which the devout add parivi

example, |
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blessed be He' (of Hebrew origin) in the furmer, bortkhi-lui in the latter.

These aliernate with the perhaps less frequent Hebrew-origin hashem (or
hashém yishorekit), literally ‘the Name' {or ‘the Name, blessed be He') in
Yiddish, asém (or ol semidbardx) in j udezmo, used by pious speakers, The
sacred, Hebrew-origin name adondy appears in Judezmo proverbs but not in
spoken Yiddish. This sug
regarding the role ol elements (rom the preflanguages. Neverthelegs, expla-
specific lexicul items must be atlempted.

I hiave succeeded in demonstrating that

esis Lhat no hard and fast rule can be formulated

nations for the survival of
I hope that in this byief papet
there is  greal deal of exciting work to be done in the comparative study of

these two mdjor languages of the fewish DHaspora.

Hebrew University

Notes

I Sec Sépbiha (1 973) for a linguistic analysis of ledino versions of Deuteronomy.

L Toffer a preliminary discussion of Judezmo language names in Bunjs (19754: 4-5;
1978, and sec. 3 above).

i, An analysis of the ideological movement known as Yiddishism

assumed by its leading proponents is offered in Goldsimith (1976).

Cf. &1 Messerrett 23: 2 (Izmir, 7 October 1918), 1: ‘el meserédt ez un Zurndl pdra ser

meldddo de akéos ke no kondsen dira lingwa mas ke el judézine’® (this and the

following quotalions from (he fudezmo are here transeribed from their original

Jewish-letter text).

5. Benghiatt used Lhe name fiidézino consistently in the issues of il Messerrert which
I examined. The same name also appears (along with others) in Moise Lévy’s i1
Kirbatch (c.g. 1:23 (Thessaloniki, 1910), 4: svémpre demandimors, porké nwéstroz
ermdnoz non méten (ddos, sovre los portdlez de suz grotas, suz nénibre enjudézmo?’
['We constantly ask why cur brotheis don’t put their names in Judezmo over the
entrances of their shops.’]) and Elia Rafuel Kannona’s £l Djougueton (ep., 4: 45
(Constantinople, 1913), 3: ‘un yavan, por savér dos paldvraz en Judézme, se keria
pasdr kdmo Judyd’ ['A Greek, knowing a few words of Judezmo, wanted to pass
himself off as a Jew.’]), as well as in other Tudezino publications (e.g., in Sclomd B.
Aslrugo’s [ Vienna, 1890] adaptation of Molidre’s Le martage forcé [pp. 23-36:
de ke lingwa kerés servivvos kon mi? fransés? no, no, ro, no, no, Judézmo,
Judézmo, judézmo, Judézmo, judézmo’ ["What languuage do you want to use with
me? .. .. French? No, no, no, no, no, Judezimo, Judezmo, Judezmo, Judezino.’);
¢f. also Bunis (1978).

The word judézme served as the traditional gloss for Biblical Hebrew vehudit
Judean, Jewish language” as carly as 1742/1743 {ef the five-volumie Tudezino Bible
translation published in Constantinopic, 1739-1745 by Rabbi Avraham ben Yighak
Asa). in the sense of Judezmo language’, Judézmo was first noted in the 1escarch
literature in 1890 {cf. Kayserling, 1890: XV ‘Ce Jargon est nommé ordinaire-
ment “Ladine” [sic) - ou juddo-espagnol [sic] .. - les Juifs dans les pays des

and the positions

o
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Balcans fe nommnent “Judesmo ™) il was mentioned in numerous subseguent
research publications and continues to be discussed toduy (ep., ¢f. Kolonomous,
1978: 69: “Uhe Macedonians always called the spoken language of the Jews the
“Fewish” and never the “Spanish Tanpuape”, while the Jews of Macedonia themselves
never referred (o their own lapguaes as “Ladine”™ or “Judeo-lsspagnol”™ but simply
said “faviar in dzudezimu” | Lo speak Jewish )

{1 The Yiddish data to follow derive from Stutshkov (1950), Uriel Weinreich (1968},
Yehoyash and Spivak (1926), Birnbaum (1922); the Judeszmo examples, chicfly
{rom Nehama (1977), Moskona (1971) and personat observations.

7. In the cuase of masculine Tlebrew—Aramaic-origin d nouns in Judezmo (and in the
Whole Hebrew-Aramaic of Judezmo speakers), the masculine abstract nominal

marker of Arabic probably scrved as the model. My thanks to Professor Chaim :f

Rabin for calling my attention to this parallel and to Professor Richard Steiner {or
guiding me to relevant literature.

4. lowe the derived forms of Judezmo and Yiddish given names (o Stankiewicz (1964; ¢

1969); the references listed in note 6 above; and personal observations.
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