· Marx’s Critique of Liberalism

· The Modern Concept of Individual

· independent agents, free to pursue their own particular interests.

· Atomistic view

· Atom: the basic unit of an element

· Individual: the basic unit of social life: logically prior to and independent of  any social relations.

· Two contrasting critiques:
· The picture of the individual given in liberal social theory is:  

· true and it threatens communities 

· a myth (or fiction), we are in fact social beings and bound together.

· The dilemma of individual and society


· Which one comes first, is like the “chicken and egg” dilemma.

· Holistic (macro) vs, Individualist (micro) perspectives. 

· Hegel’s method

· Upon which Marx’s view is based.

· Is a phenomenological approach

· Phenomenology

· Looks back to the experience of the mind (the process of constructing the concepts and ideas) 

· in order to become fully aware of its taken for granted assumptions.

· The phenomenology of the idea of “individual”

· as the bearer of certain rights of freedom 

· is empty and abstract.

· To be more concrete and real we need to add some content to it. 

· Negative and positive freedom

· Negative (formal) freedom

· Positive (substantial) freedom: 

· Ability of exercising control over the surrounding environment. 

· Possession: This is mine!

· to begin with, control over the objects of our primary needs (having things to it (food), to shelter (a house) etc..).

· The idea or concept that expresses this condition is possession (“this is mine”!)

· The limits of Possession: The emergence of Property

· An object by mere possession is not fully under control (e.g. A stronger person can take it away!)  

· The need for the recognition of everyone that I have a right to possess the objects of my needs, 

· This is expressed in the concept of “property.”

· Property is a Shared Concept

· Property is a social attribute and not a personal, private, or individualistic achievement. 

· Punishment

· must be protected and enforced by the stronger force of a collectivity (the origin of the law).

· The law needs the support of our shared values (the respect for property). 

· Internalization

· Values must be internalized.  

· Requires a family life to begin with.

· The Family life

· Is the first and foremost agent of socialization.

· Socialization in the family is incomplete because it is unreflective.

· The emergence of Civil society

· The need for a social context to experience life (including values)  independently of family and through pursuing individual interests.

· This realm –between the family and the state– is called Civil Society. 

· The state

· No stable society can be based on the members’ pursuit of self interest. 

· There is a need for an institution as the embodiment of universal interests and values of society (i.e. the state)

· The State and the Individual

· An effective state needs the free and active participation of citizens.

· Thus the state must recognize and protect the  rights of citizens (including their democratic rights) as a precondition for its most rational, advanced and strong form. 

· Free citizens

· At the same time the independence and freedom of individuals are best realized when the state protects and creates the conditions for their self realization. 

· The Phenomenology of the Mind:

· We started from the individual as an abstract independent entity, we proceeded to the need for possession--( the concept of property - punishment - morality -( (social life): the family - civil society  the (democratic) state –  the individual (the citizen living in a democratic society) as a free and independent individual.

· The real independent individual!

· Thus (unlike the abstract concept of liberalism) individual as an independent and free can only be a citizen, living in a democratic state, where there is a strong civil society, a functional family life, and in which there is a strong commitment of all to moral values and norms of society, and where there is a juridical system to protect the individual rights (such as the right to private property) from the wrong doings and crime, allowing the individual the ability to provide for his/her means of subsistence!

· From Incomplete to more complete:

· from incomplete and one-sided concepts to increasingly more complete and comprehensive concepts. 

· From one-sided to totality

· Concepts constitute a system, i.e., they are interrelated and interdependent.

· The Totality 

· Each particular concept reveals to us just a fragment of what is real but a complete understanding requires having their totality under our grasp. 

· The Elephant in the Dark


· The Fable:

· A group of men sought to examine an elephant in a dark room. 

· Each took hold of a different part – an ear, the tail, a leg. 

· The Confusion!

· Each mistook his particular part for the whole – and became convinced that an elephant was a fan, a rope, a pillar – and so on. 

· A wise man explains:

· All of you are right. The reason every one of you is telling it differently is because each one of you touched the different part of the elephant. 

· So, actually the elephant has all the features you mentioned.

· Conclusion:

· True knowledge is revealed by looking at   phenomena in their reciprocity and totality.

· Non-Contradiction

· a logical statement must be consistent and not contradictory.

· This is called the principle of non-contradiction.

· Hegel, however, insists that contradiction is both inevitable and productive. 

· Dialectical Method

· A: Society is a product of Individuals 

· (Individualism thesis)

· B: Individuals are products of Society

· (Socialization (anti)thesis of individualism)

· C: Reciprocal relationship between individual and society (synthesis)

· Thesis ( Antithesis ( Synthesis

· The family (thesis)

· The Civil Society (antithesis)

· The state (Synthesis = the organized society, social institutions)

· Individuals are independent but at the same time are aware of their interdependence, 

· Marx’s critique of the Modern Constitutions. 

· The Constitution of 1793 in France:

· What constitutes liberty?


· Article 6. 

· “Liberty is the power which man has to do everything that does not harm the rights of others.”

· To exercise “the power to do everything”:

· The basic thing to do is to survive! 

· One needs “goods” and “income” and freedom to enjoy them. 

· Right to private property

· Article 16. (Constitution of 1793): 

· “The right of property is that which every citizen has of enjoying and of disposing at his discretion of his goods and income, of the fruits of his labor and industry.” 

· Hegel, among others, would agree and support the “right to private property” as a crucial “moment” or aspect of individuals rights and freedom.

· Marx, however, disagrees. 

· Marx says, “dispose of it at one’s discretion”, means “without regard to other men, independently of society, and ultimately is an affirmation of “the right of self-interest.” 

· This is the worst aspect of human rights for Marx and all other limitations of human rights and generally all other social conditions revolve around this one. 

· There are a number of reasons for Marx’s view. 

· As human beings we produce our livelihood: 

· 1. by means of tools (i.e. “means of production”)

· 2. by working with and in relation to other people (socially, through “relations of production”) 

· Labor 

· 1. defines our identity as human beings 

· 2. creates human civilization

· Labor and human identity

· The human labor always involves some sort of planning or an idea which precede the actual working process. This means, 

· A) Labor from the beginning to the end is a creative and conscious process through which we actualize our plans or ideas.

· B) Since labor is creative and thoughtful or rational, it makes us aware that we are creative and rational beings. 

· 2. Labor and civilization 

· The human form of labor allows us to be 

· free from dependence on the immediate natural environment for our physical existence.

· to go beyond or to be free from working just to produce what we need for our physical existence. 

· As a result we are able to produce more that what we need (a surplus wealth) and to create objects which are not related to our physical needs (such as art, music, gourmet meals!, etc..), i.e. new social and cultural needs.

· It is by creation of 

· 1. surplus (wealth) 

· 2. new needs 
· that humanity becomes really civilized!

· Thus development of human civilization is a result of technological progress or the changes in the means of production.  

· According to Marx, to each type of means used to create products (the means of production) corresponds ways or modes in which working and producing is organized (modes of production). 

· Both means of production and the mode of production constitute the productive forces and the material basis of society

· For instance, the use of machinery (means of production) leads to the industrial production, i.e. big factories and large number of people working together (mode of production) for a wage (relation of production)

· Right to private property includes not only the “private” goods we own but more importantly “social” goods which we as human beings need as means to produce what we need to survive. 

· As long as these means of production are allowed to be the “private property” (owned only by some people) other people are excluded from having them.

· For instance, the industrial production is characterized by the working class or the proletariat working for the factory owners (i.e. the capitalist class or the bourgeois).   

· The working class works for a wage because this is the only way they can make a living.

· The capitalist can make profit and increase their capital only by making other people work for them. 

· Obviously, then, there is an essential interdependent among these two classes. 

· Human ties

· The problem with modern definitions of human rights is that, Marx says, human beings’ ties and their dependence on each other and on society are ignored.

· Because the obvious dependence of the individuals on society is ignored some of the essential needs of the individuals are not considered to be their rights.  

· As a result they must rely only on themselves and take responsibility for much of what they need to live.

· What is excluded from the rights of “man”?


· The rights to:

· Employment (to have a job) 

· Income security

· Decent working conditions

· housing, education, health

· Etc….

· Right to equality

· “Equality consists in the law being the same for all, whether it protects or punishes.” 

· This conception of equality obviously excludes equality in access to things like employment, wealth, education, housing, and health which as we already mentioned are excluded from human rights.

· Equality is limited only to the juridical equality (excluding economic equality for instance) is a clear sign of the limitations of modern constitutions for Marx.

· “Government is instituted in order to guarantee man the enjoyment of his natural and imprescriptible rights.”

· Society, appears as: 

· a framework external to the individuals, 

· a restriction of their original independence. 

· Marx continues to argue”

· “They go so far as to reduce citizenship, and the political community, to a mere means for maintaining these so-called rights of man,.

· It is not man as citoyen [as a social being], but man as private individual [bourgeois] who is considered to be the essential and true man [an individual withdrawn …into the confines of his private interests and private caprice, and separated from the community.]

· Marx:

· The right to liberty “makes every man see in other men not the realization of his own freedom, but the barrier to it.” or,

· “the right of man to liberty is based not on the association of man with man, but on the separation of man from man.”

· Where and when did this notion emerge?

· “The State of Nature” 

· In fact, to justify human rights to be free some Western philosophers imagined that once upon a time human beings lived separately or, as they call it, in “the state of nature” where they were free, self-sufficient and independent and ultimately happy!

· This imaginary “state of nature” is then assumed to be the “natural state” of human beings, that is, something that they naturally are (i.e. belongs to their natural and genuine way of being) and they must try to become if they want to be true to themselves!

· But such “state of nature” is not real. It is a fiction; it exists only in the  imagination-created by the narratives of some of the major Western thinkers. 

· These philosophers continue to argue that when human beings got together in a group (each philosopher has his own narrative about how and why) they had to establish a (social) contract. 

· This is how human society and civilizations were created by establishing laws to protect each individual’s right. 

· The other problem with this narrative is that human beings, as we put it today, are truly socialized beings, i.e. their capacities and needs depend on their societies. 

· This also implies that human beings actions and choices are to a great extent dependent on their social environment and, in particular, on where in their societies they are situated (each of us belong to a class for instance which determines our situation in society) 

