From Max Weber: Class, Status and Party
[NB: I added the following table and the footnotes to explain some of Weber’s arguments] 

	Types of social

Stratification (social ranking)
	The basis of

social stratification.

( how people are ranked)
	The basis of  attribution of social rank
(how people achieve or ascribed to the ranks, e.g. how people make income)
	Examples of social rankings
	Social ties
	The locus of stratification
i.e., where it takes place

	Class
	Income:

Determines life chances (opportunities), i.e., how much goods (houses, cars, etc.) and services (education, health etc.) one can own and use. 
	Property, skill (can offer services, e.g. teaching, office work, etc.)


	Upper, Middle, and Lower Class

Owners of factories, Workers, skilled workers, Unskilled workers
	No strong ties, no shared values, merely shared economic interest
	Market economy

(people compete with each other for their share of income)

	Status
	Social Prestige:


	Ascribed (given to) by social customs and conventions

(arbitrarily)
Any quality shared by group of people, e,g, the color of skin, hair style, etc.. 

to which a 

positive or negative, social estimation is attributed (stigma, etc.)


	Ethnic and racial groups, Gender (mean vs. women) 
	Strong ties, shared values 
	Society (except the market)
People are included/

excluded by other people

based on life style or  restrictions on social intercourse

such as

marriage.
 

	Party (Power)
	Social influence.

.

	--May be quite varied, ranging from naked violence to canvassing for votes with means of money, social influence, the force of speech, and so on to.
--Through the use of a staff


	Members and leaders of political parties, trade unions, gangs vs. unorganized citizens
	Communal 
action
	Everywhere! In particular in 
Political institutions


ECONOMICALLY DETERMINED POWER AND THE SOCIAL ORDER

[….]  In general, we understand by 'power' 'the chance of a man or of a number of men to realize their own will in a communal action even against the resistance of others who are participating in the action. ….
Now: 'classes,' 'status groups,' and 'parties' are phenomena of the distribution of power within a community.

2: DETERMINATION OF CLASS-SITUATION BY MARKET-SITUATION

In our terminology, 'classes' are not communities;
 they merely represent possible, and frequent, bases for communal action. We may speak of a 'class' when (1) a number of people have in common a specific causal component of their life chances [income], in so far as (2) this component is represented exclusively by economic interests in the possession of goods and opportunities for income, and (3) is represented under the conditions of the commodity or labor markets.
[The term ‘class’ refers to any group of people that is found in the same class situation.]

It is the most elemental economic fact that the way, in which the disposition over material property is distributed among a plurality of people, meeting competitively in the market for the purpose of exchange, in itself creates specific life chances. […]

['Economically conditioned' power is not, of course, identical with 'power' as such
. 

On the contrary, the emergence of economic power may be the consequence of power existing on other grounds. Man does not strive for power only in order to enrich himself economically. Power, including economic power, may be valued 'for its own sake.'

Property' and 'lack of property' are, therefore, the basic categories of all class situations'.

Within these categories, however, class situations are further differentiated: on the one hand, according to the kind of property and, on the other hand, according to the kind of services that can be offered in the market. Ownership of domestic buildings; productive establishments; warehouses; stores; agriculturally usable land, large and small holdings—quantitative differences with possibly qualitative consequences—; ownership of mines; cattle; men (slaves); disposition over mobile instruments of production, or capital goods of all sorts, especially money or objects that can be exchanged for money easily and at any time; disposition over products of one’s own labor or of others’ labor differing according to their various distances from consumability; disposition over transferable monopolies of any kind—all these distinctions differentiate the class situations of the propertied just as does the 'meaning' which they can and do give to the utilization of property, especially to property which has money equivalence. Accordingly, the propertied, for instance, may belong to the class, of rentiers or to the class of entrepreneurs.

Those who have no property but who offer services are differentiated just as much according to their kinds of services as according to the way in which they make use of these services, in a continuous or discontinuous relation to a recipient. But always this is the generic connotation of the concept of class: that the kind of chance in the market is the decisive moment which presents a common condition for the individuals fate.  'Class situation' is, in. this sense, ultimately 'market situation.' 

[…] 

3: COMMUNAL ACTION FLOWING FROM CLASS INTEREST

[…]. the concept of 'class-interest' is an ambiguous one: even as an empirical concept it is ambiguous as soon as one understands by it something other than the factual direction of interests following with a certain probability from the class situation for a certain 'average' of those people subjected to the class situation. […] the direction in which the individual worker, for instance, is likely to pursue his interests may vary widely, according to whether he is constitutionally qualified for the task at hand to a high, to an average, or to a low degree. In the same way, the direction of interests may vary according to whether or not a communal action of a larger or smaller portion of those commonly affected by the 'class situation,' or even an association among them, e.g. a 'trade union,' has grown out of the class situation from which the individual may or may not expect promising results. The communal action refers to that action which is oriented to the feeling of the actors that they belong together. Societal action, on the other hand, is oriented to a rationally motivated adjustment of interests. The rise of societal or even of communal action from a common class situation is by no means a universal phenomenon.

[…] The degree in which 'communal action' and possibly 'societal action,' emerges from the mass actions' of the members of a class is linked to general cultural conditions, especially to those of an intellectual sort. It is also linked to the extent of the contrasts that have already evolved, and is especially linked to the transparency of the connections between the causes and the consequences of the 'class situation.' For however different life chances may be, this fact in itself, according to all experience, by no means gives birth to 'class action' (communal action by the members of a class). The fact of being conditioned and the results of the class situation must be distinctly recognizable. For only then the contrast of life chances can be felt not as an absolutely given fact to be accepted, but as a resultant from either (1) the given distribution of property, or (2) the structure of the concrete economic order. […] The most important historical example of the second category (2) is the class situation of the modern 'proletariat.'

4: TYPES OF 'CLASS STRUGGLE'

Thus every class may be the carrier of any one of the possibly innumerable forms of 'class action.' but this is not necessarily so. In any case, a class does not in itself constitute a community. To treat 'class' conceptually as having the same value as 'community' leads to distortion. That men in the same class situation regularly react in mass actions to such tangible situations as economic ones in the direction of those interests that are most adequate to their average number is an important and after all simple fact for the understanding of historical events. Above all, this fact must not lead to that kind of pseudo-scientific operation with the concepts of 'class' and 'class, interests' so frequently found these days, and which has found its most classic expression in the statement of a talented author [Karl Marx] , that the individual may be in error concerning his interests but that the 'class' is 'infallible' about its interests. Yet, if classes as such are not communities, nevertheless class situations emerge only on the basis of communalization. The communal action that brings forth class situations, however, is not basically action between members of the identical class; it is an action between members of different classes. [see footnote 10.2 above]
[…]  Now 'status groups' hinder the strict carrying through of the sheer market principle. In the present context they are of interest to us only from this one point of view. [….]  
STATUS HONOR

In contrast to classes, status -groups are normally communities. They are, however, often of an amorphous kind. In contrast to the purely economically determined 'class situation' we wish to designate as 'status situation' every typical component of the life fate of men that is determined by a specific, positive or negative, social estimation of honor. This honor may be connected with any quality shared by a plurality, and, of course, can be knit to a class situation: class distinctions are linked in the most varied ways to class situation. Property as such is not always recognized as a status qualification, but in the long run it is and with extraordinary regularity. In the subsistence economy of the organized neighborhood, very often the richest man is simply the chieftain. However, this often means only an honorific preference. For example, in the so-called pure modern 'democracy’ that is, one devoid of any expressly ordered status privileges for individuals, it may be that only the families coming under approximately the same tax class dance with one another. This example is reported of certain smaller Swiss cities. But status honor need not necessarily be linked with a 'class situation.' On the contrary, it normally stands in sharp opposition to the pretensions of sheer property.  
Both propertied and propertyless people can belong to the same status group, and frequently they do with very tangible consequences. This 'equality' of social esteem may, however, in the long run become quite precarious. […]
[Very frequently the striving for power is also conditioned by the social ‘honor' it entails.
 Not all power, however, entails social honor: The typical American Boss, as well as the typical big speculator, deliberately relinquishes social honor.
 Quite generally, 'mere economic' power, and especially 'naked' money power, is by no means a recognized basis of social honor. Nor is power the only basis of social honor. Indeed, social honor; or prestige, may even be the basis of political or economic power, and very frequently has been. Power, as well as honor, may be guaranteed by the legal order, but, at least normally, it is not their primary source. The legal order is rather an additional factor that enhances the chance to hold power or honor; but it cannot always secure them.

The way in which social honor is distributed in a community between typical groups participating in this distribution we may call the 'social order.' The social order and the economic order are, of course, similarly related to the 'legal order.' However, the social and economic order are not identical. The economic order is for us merely the way in which economic goods and services are distributed and used. The social order is of course conditioned by the economic order to a high degree, and in its turn reacts upon it.]

GUARANTEES OF STATUS STRATIFICATION

In content, status honor is normally expressed by the fact that above all else a specific style of life can be expected from all those who wish to belong to the circle. Linked with this expectation are restrictions on social intercourse, (that is, intercourse which is not subservient to economic or any other of business's 'functional' purposes). These restrictions may confine normal marriages to within the status circle and may lead to complete endogamous closure. As soon as there is not a mere individual and socially irrelevant imitation of another style of life, but an  agreed-upon communal action of this closing character, the 'status' development is under way. 
[…]  Above all, this differentiation evolves in such a way as to make for strict submisission to the fashion that that is dominant at a given time in society. This submission to fashion also exists among men in America to a degree unknown in Germany. Such submission is considered to be an indication of the fact that a given man pretends to qualify as a gentleman. This submission decides, at least prima facie, that he will be treated as such. And this recognition becomes just as important for his employment chances in 'swank' establishments, and above all, for social intercourse and marriage with 'esteemed' families, as the qualification for dueling among Germans in the Kaiser's day. ... all these elements usurp 'status' honor. The development of status is essentially a question of stratification resting upon usurpation. Such usurpation is the normal origin of almost all status honor. But the road from this purely conventional situation to legal privilege, positive or negative, is easily traveled as soon as a certain stratification of the social order has in fact been 'lived in' and has achieved stability by virtue of a stable distribution of economic power.

[…]

Status Privileges
For all practical purposes, stratification by status goes hand in hand with a monopolization of ideal and material goods or opportunities, in a manner we have come to know as typical. Beside the specific status honor, which always rests upon distance and exclusiveness, we find all sorts of material monopolies. Such honorific preferences may consist of the privilege of wearing special costumes, of eating special dishes taboo to others, of carrying arms—which is most obvious in its consequences—the right to pursue certain non-professional dilettante artistic practices, e.g. to play certain musical instruments. Of course, material monopolies provide the most effective motives for the exclusiveness of a status group; although, in themselves, they are rarely sufficient, almost always they come into play to some extent. Within a status circle there is the question of intermarriage: the interest of the families in the monopolization of potential bridegrooms is at least of equal importance and is parallel to the interest in the monopolization of daughters. The daughters of the circle must be provided for. With an increased inclosure of the status group, the conventional preferential opportunities for special employment grow into a legal monopoly of special offices for the members. Certain goods become objects for monopolization by status groups. In the typical fashion these include 'entailed estates' and frequently also the possessions of serfs or bondsmen and, finally, special trades. This monopolization occurs positively when the status group is exclusively entitled to own and to manage them; and negatively when, in order to maintain its specific way of life, the status group must not own and manage them.

The decisive role of a 'style of life' in status 'honor' means that status groups are the specific bearers of all 'conventions.' In whatever way it may be manifest, all 'stylization' of life either originates in status groups or is at least conserved by them. Even if the principles of status conventions differ greatly, they reveal certain typical traits, especially among those strata which are most privileged. Quite generally, among privileged status groups there is a status disqualification that operates against the performance of common physical labor. This disqualification is now 'setting in' in America against the old tradition of esteem for labor. Very frequently every rational economic pursuit, and especially 'entrepreneurial activity,' is looked upon as a disqualification of status. Artistic and literary activity is also considered as degrading work as soon as it is exploited for income, or at least when it is connected with hard physical exertion. An example is the sculptor working like a mason in his dusty smock as over against the painter in his salon-like 'studio' and those forms of musical practice that are acceptable to the status group.

ECONOMIC CONDITIONS AND EFFECTS OF STATUS STRATIFICATION

The frequent disqualification of the gainfully employed as such is a direct result of the principle of status stratification peculiar to the social order, and of course, of this principle's opposition to a distribution of power which is regulated exclusively through the market. These two factors operate along with various individual ones, which will be touched upon below.

We have seen above that the market and its processes 'knows no personal distinctions': 'functional' interests dominate it. It knows nothing of 'honor.' The status order means precisely the reverse, viz.: stratification in terms of 'honor' and of styles of life peculiar to status groups as such. If mere economic acquisition and naked economic power still bearing the stigma of its extra-status origin could bestow upon anyone who has won it the same honor as those who are interested in status by virtue of style of life claim for themselves, the status order would be threatened at its very root. This is the more so as, given equality of status honor, property per se represents an addition even if it is not overtly acknowledged to be such. Yet if such economic acquisition and power gave the agent any honor at all, his wealth would result in his attaining more honor than those who successfully claim honor by virtue of style of life. Therefore all groups having interests in the status order react with special sharpness precisely against the pretensions of purely economic acquisition. In most cases they react the more vigorously the more they feel themselves threatened. 
[…]
As to the general effect of the status order, only one consequence can be stated, but it is a very important one: the hindrance of the free development of the market occurs first for those goods which status groups directly withheld from free exchange by monopolization. This monopolization may be effected either legally or conventionally. 
[…]  where stratification by status permeates a community as strongly as was the case in all political communities of antiquity and of the Middle Ages, one can never speak of a genuinely free market competition as we understand it today. There are wider effects than this direct exclusion of special goods from the market. From the contrariety between the status order and the purely economic order mentioned above, it follows that in most instances the notion of honor peculiar to status absolutely abhors that which is essential to the market […]
PARTIES

Whereas the genuine place of 'classes' is within the economic order, the place of 'status groups' is within the social order, that is, within the sphere of the distribution of 'honor.' From within these spheres, classes and status groups influence one another and they influence the legal order and are in turn influenced by it. But 'parties' live in a house of 'power.'

Their action is oriented toward the acquisition of social 'power,' that is to say, toward influencing a communal action no matter what its content may be. In principle, parties may exist in a social 'club' as well as in a 'state.'
 As over against the actions of classes and status groups, for which this is not necessarily the case, the communal actions of 'parties' always mean a societalization. For party actions are always directed toward a goal which is striven for in planned manner. This goal may be a 'cause' (the party may aim at realizing a program for ideal or material purposes), or the goal may be 'personal' (sinecures, power, and from these, honor for the leader and the followers of the party). Usually the party action aims at all these simultaneously. Parties are, therefore, only possible within communities that are societalized, that is, which have some rational order and a staff of persons available who are ready to enforce it. For parties aim precisely at influencing this staff, and if possible, to recruit it from party followers.

In any individual case, parties may represent interests determined through 'class situation' or 'status situation,' and they may recruit their following respectively from one or the other. But they need be neither purely 'class' nor purely 'status' parties. In most cases they are partly class parties and partly status parties, but sometimes they are neither. They may represent ephemeral or enduring structures. Their means of attaining power may be quite varied, ranging from naked violence of any sort to canvassing for votes with coarse or subtle means: money, social influence, the force of speech, suggestion clumsy hoax, and so on to
� By communities Weber means a group of people who have strong ties based on shared values and similar purposes in life. As a result communities also said to have solidarity among the members. Weber here is obviously critical of Marxists view that social classes, and working class in particular, constitute communities, and hence leads to Marx’s motto “working class of the world unite’! 


� Sound too complicated?! It simply says that when there is a market economy (capitalism) people’s economic interest is their income which determines their life chances (how much goods and services they can purchase and possess). Individuals who have similar income constitute the same class. This is what we mean when we classify people according to their income as “lower class,” “middle class,” upper class etc. 


� Here Weber is critical of the idea (attributed to Marx) which sees the economic power as the only relevant kind of social influence and control.





� These are two separate arguments. First, is a historical argument saying that in old societies, as Marx himself admits, economy depended on political arrangements; for instance in European Middle-Ages only nobility was entitled to own land (the means of production) and the nobility titles (and sometimes the land itself) was assigned by the sovereign (the King or Queen). Second, is a “philosophical” argument saying that people are not interested in economic power (for instance wealth and money or property) for its own sake but because these allow them to have control over other people (i.e. power)


� NB: it is the “basic” but not the “only” factor


� People whose income (i.e. profit) is from the use of their property (“the capitalists”) are themselves divided into different categories and thus only some of them (designated by Marx as  the Bourgeoisie)   use “other’s labor” (designated by Marx as  the Proletariat)  by employing them in factories.


The next paragraph also says that some individuals’ income is based on their skills and the kind of services they can offer in the (job) market.


� The term “class interest” as the basis of “class action” (such as strikes etc.) is ambiguous because to engage in class action:


In average workers must be affected by the same class situation and feel that their class action may bring promising results for them. The workers however might have different individual interests based on their skill and qualifications.


It also depends on whether the workers’ class interest is in fact affected by the conflicting interests of other classes (i.e. employers) and whether this is transparent and recognizable by the working class (otherwise against whom they should take any action at all!).  (continues..)


Weber will also add another factor, i.e., that economic interest might be affected by status order,. A simple example is that the gender difference might put men (both workers and capitalists) in the same different order in contrast to women.


� By social honor Weber means, as we shall see shortly, the kind of prestige or status attached to a group of people. For instance, in most societies being a man used to be more prestigious and conferred more status than being a woman. This is called by Weber status order, or simply “social order, a social stratification based on the prestige or status of different social groups (e.g. gender, race, profession, age, religious etc.) 


� In America, and generally in the advanced capitalist societies, Weber says, the naked money power has become the main source of power (the aristocratic titles, but also other social status such as gender, race, etc. have become irrelevant. Marx also talks about the “power of money,” as we shall see. But generally this is not the case in most of the societies. 


� Social prestige is not necessarily a legal right. Rather, it is based on other grounds, such as cultural grounds.  But some times it also attains a legal status, for instance in extreme case when some racial groups are legally segregated (called “apartheid”) and prevented by law from entering some public spaces or from holding some jobs. The same thing is true when any sort of discrimination, such as discrimination of women, attains a legal status, e.g. women are prevented by law to be judges etc.  


� Obviously Weber’s examples are outdated. Try to bring your own examples to the class.


� Note that “party” refers to any sort of organized and planned action aimed at increasing the social power of a group. As such it is not limited to the “political parties” (such as Liberal Party, NDP etc.) that we mean by it today. A “gang”, for instance, could be a party in the sense defined by Weber here. 
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